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How long are we yet to be groaning in agony 
under the terrible pressure of the world-war? 
There is none who does not most earnestly desire 
speedy termination of all this. ‘ Peace! peace!” 
is the universal cry ; for this is the only condition 
in which we can realise our ideals of truth, good- 
ness, and beauty. But we cannot have a perma- 
nent peace unless we have a thorough under- 
standing as to the true signification of peace. 
However urgent our desire for peace is, it will not 
come to us if we fail to comprehend what it 
really means. We may have a truce more or less 
permanent, but the world will some day be up 
again in arms and brothers murdering one another. 

The most remarkable thing that is taking 
place in our thought-world in connection with this 
unprecedented war, is the rise of a democratic 
spirit. This is universally asserted. The ultimate 
motive of the war is ascribed to the contention 


of democracy and liberalism against militarism 
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and autocracy as advocated by the enemies. 
And it is declared that the present gigantic 
struggle will not come to an end until the 
principle of democracy is fully established so 
that there will be no backward steps after the 
restoration of peace, and that all the post-bellum 
undertakings, whether social, economic, or political, 
shall be carried out on the same principle against 
possible return to imperialism and the spirit of 
self-aggrandisement. We thoroughly agree with 
this declaration. There are many unmistakable 
signs showing the paramount ascendency of de- 
mocracy in all fields of human activity. What- 
ever advance we may achieve in our future civili- 
sation, no doubt it will be based upon a fuller and 
happier exhibition of this modern spirit. Nothing 
can prevent the realisation of the ideals of the 
people. 

But democracy does not mean a arbitrary 
government by the mobs, unenlightened and 
egotistic. This is the saddest misunderstanding of 
the spirit of modern aspirations. A sharp knife 
ought not to be given to a child who knows not 
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how to make proper use of it. Though we have 
to learn through experience often quite disheartening, 
we must try to get on, if possible, without any 
avoidable evils. We, as Buddhists, think it most 
opportune in this connection to define clearly our 
attitude towards this general movement of the 
times. 
前 
Those who are not very well acquainted with 
the teachings and history of Buddhism are apt to 
regard it as advocating autocracy or absolutism. 
This is far from the truth. For the ethical, 
philosophical, and religious ideals of Buddhism, as 
manifesting themselves in the history of those 
nations where it has been most prospering, di- 
rectly contradict the criticism, and are in perfect 
harmony with the principles of democracy. In 
fact, whatever democracy there is in the East, 
it derives its power and support from Buddhism. 
The ethical ideals of Buddhism are founded 
upon the law of causation which prevails not only 
in the natural but in the spiritual world. Accord- 
ing to this law, every sentient being is held 
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responsible for all his thoughts and deeds. From 
this idea of self-responsibility, there issues a 
constant striving for justice, and also the feeling 
of sympathy fo? all beings, who stand on terms 
of perfect equality towards one another inasmuch 
as they are all moral beings. 

Philosophically, Buddhism is absolute monism. 
It recognises only one principle unifying the multi- 
tudinosity of things. Suchness (tathata), Sameness 
(samata), Reality (dharmakaya), One Mind (ekachitta), 
or One Form (ekalaksha), is the name given to this 
One Principle. The Buddhists, therefore, refuse to 
admit the dualistic existences of matter and conscious- 
ness, body and mind, meum and teum, God and man, 
the Creator and the creatures. In the phenominal 
world, such distinctions are permissible and have 
practical value. But when we are unable to 
penetrate into the depth of realities, we cannot 
hope to rise above the bondage of this worldly life. 
All the sufferings of life, considers the Buddha, 
come from the notion “I'am,” and “I” in con- 
tradistinction to “not-1.7 To think “I have all the 


necessary qualities for Buddhahood, while others 
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have not,” is to establish an altogether unwarrant: 
ed barrier between you and me, and the result 
is always disastrous as we see everywhere about 
us. We read in the “Mahaparinirvana Sitra” 
that all beings are endowed with the Buddha-nature, 
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and in the “Avatamsaka Sitra”’ that even non- 
sentient beings such as plants and earth are all 
possible future Buddhas, for they are perfectly one 
in sharing the highest truth of Buddbahood. From 
the absolutely monistic point of view, not only 
all human races are one in spirit, but even the 
lower animals and inanimate existences are mani- 
festations of the One Spirit. This is attested by 
the story of Sadaparibhita Bodhisattva in the 
“ Pandarrka Sntra.” Buddhism has consequently 
a decided tendency towards pantheism. Buddhas 
are not exclusive, chosen beings. They are in 
nature just as we ordinary mortals are. They 
were indeed, before the attainment of Buddhahood, 
ordinary, unenlightened, and sinful beings. On 
the other hand, let us once be illuminated, and all 
our failings will turn into saintly virtues, that is, 
we shall be Buddhas. “I am a Buddha that is, 


ty 


and you are Buddhas to be" 一 is proclaimed in 
the “ Brahmajala Stitra’”, and here lies the philo- 
sophical foundation of Buddhism. 


What lessons do we then get from the history 
of Buddhism as the practical demonstration of these 
doctrines as above cited ? Look at the first con- 
gregation (sangha) as founded by the Buddha 
himself. It was a perfect model of democracy. 
The principle of equality was carried out to its 
logical conclusion. The Buddha was not an absolute 
and arbitrary autocrat of the community. He 
formulated a certain set of moral precepts accord- 
ing to the spirit of universal brotherhood. These 
were enforced upon himself as well as his Sangha, 
the object being to effect ethical elevation and 
religious sanctification. Caste distinctions were 
abolished, all the brethren in the faith stood on 
equal footing, as all the waters pouring into one 
immense ocean uniformly partook of one salty 
taste. 

As a sort of corollary to the spirit of universal ' 
brotherhood, Buddhism strongly declares against 
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war. Avarice, antagonism, disharmony, self-ag- 
grandisement, and other evils which go to make 
up the motives of any war are singularly absent 
in the history of Buddhism. Its followers have 
never committed murders in the name of faith, 
Throughout its history of two thousand and three 
hundred years, it has kept its hands quite innocent 
of human blood. In the wake of its eastern 
progress, there has been no stain of barbarism and 
inhumanity, of which the modern followers will be 
ashamed. Gentleness, harmony, aloofness, and 
non-assertion,—these have been the salient features 
of Buddhist influence over the Asiatic nations. 
Pacificism was not a new thing in the East. 

The above statements, necessarily comprehen- 
sive, will- be sufficient to show what innate 
relationships there are between the teachings of 
Buddhism and the modern agitation for democracy 
and liberalism. Let us, however, proceed a, little 
further into details and expound in this connection 
some of the main teachings of the Jodo-shinsht (or 
Shinshu zc. the True Religion Sect) founded in 


Japan by St. Shinran some seven hundred years 
w= 
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| ago. This has the largest number of influen- 
tial followers and is the most representative 
Buddhist sect in the East. The Shinshu Sect is 
really the rational culmination of the Buddhist 
teachings as they have gradually unfolded them- 
selves in history. If Buddhism were to thrive 
among us as a living faith, it could not but be the 
Shinshu in which all the philosophy and religion 
of Buddhism finds its permanent solution. 

The social ideal of the Shinsht Sect is universal 
brotherhood. All the followers of the Shinsh are 
called by St. Shinran “my honorable friends” or 
“my honorable co-workers.” As children of Tatha- 
gata, there could be no social distinctions among 
human races. They were all brothers, friends, and 
comrades in faith. St. Shinran could not emphasise 
this idea too strongly, when, referring to the “brother- 
ly sentiment” expressed by Donran, his predecessor 
in faith, he testified it by the passage in も he“ Amita- 
yur Sutra ": ‘These men are truly my dearest 
friends.” He persistently refused to call his follow- 
ers “my disciples,” but instead addressed them 


as “my comrades.” Indeed, not only those near 
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him were his brothers and friends, but all sentient 
beings were his parents and blood-relations. He 
regarded his wife, Tamahi-hime, as an incarnation 
of a holy being and paid her the utmost respect. 
For he knew that perfect social life begins in the 
home where all the Buddhist virtues are to be 
practised. The source of sound morality springs 
from the family, and society is family enlarged. 

_ Whence this his ideal of universal brotherhood ? 
To know this, we must know the fundamental 
principle of the Shinshn teachings, which consists 
in absolute faith or reliance on the Immense Power 
of the Tathagata or Amitabha Buddha. It is techni- 
_ cally known as the “ Non-Self: Power” doctrine. 
Which means the total, unconditional, and unreserved 
surrender of the self to the hands of Antita, by 
His Non-Self Power, who embraces us all in His 
infinite Love and Merey. Love is infinite, faith 
is absolute, and this is where all sentient beings 
meet on terms of equality. All distinctions, except 
those arising from individual circumstances, are 
annulled. There remains only the perfect oneness 


of faith, and in this there is no idea of selfhood. 
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As the Love and Mercy of Tathagata is absolutely 
the same, and as His Fundamental Vow or Primary 
Will-to-Save consists in unqualified renunciation of 
the self, the Buddhist faith as advocated by the 
Shinshu admits no diversity in its acceptance. It 
must be the same with every one who embraces 
the faith. All that accept the teachings of St. 
Shinran are of the same family. There is unity 
of purpose, therefore, oneness of life, and harmony 
of ideals among all the followers of Buddhism. 
When this is attained, Tathagata must be said to 
be revealing himself in all his glory and _ perfection. 
According to the teachings of Shinshi, we are 
so destined by the Fundamental Vow-to-Save of 
Amitabha Buddha to be able to perfect ourselves, 
to develop the entirety of our being in the faith of 
absolute equality before the infinite love of the 
Buddha. Let us, therefore, be firmly established in 
this faith, that we are all to be finally absorbed 
in the Love and Mercy of Amita who knows no 
partiality, that His Will-to-Save does not come from 
any selfish desire to demonstrate His love, but that 
it is the inevitable outflow of His boundless sympathy 
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for all suffering beings, and that it was all for, 
- their sake that He went through every possible. 
| hardship in His former lives. Indeed, He has vowed 
that He will not attain Buddhahood if all sentient 
beings are not to be born in the Pure Land. As 
long as there is one solitary soul left unsaved, 
that is, kept away from the Land of Lotus, Amita’s 
Love and Merey remains unfulfilled, He cannot be 
what He is. Human snfterings constitute the 
contents of His Love and Mercy. ‘Therefore, says 
Shinran, “When we deeply penetrate into the 
Primary Will of Amita, we find that it is filled 
with Love and Mercy for suffering beings whom He 
_ wills to save by turning over His own accummulated 
merits towards them; for He is Love and Moicy 
incarnate.” By this it will be seen that mortals 
in agony are delivered through the Love and Mercy 
of Amita, and that the Love and Mercy of Amita 
is fulfilled by having suffering beings for its objects. 
When Amita is considered as savior, He looks as 
if He were an autocrat. But when we know that 
Amita could not attain to perfect Buddhahood if 
His Love and Mercy failed to hold every possible 
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sentient as well as non-sentient being within its 
embrace, His existence must be regarded as con- 
ditioned by the object of His own Love and Mercy. 
He is absolute only when He is not himself, that 
is, when He loses himself among others, lives in 
them, for them, and with them. 

It is now easy to get a glimpse into the 
nature of Amita, who is Infinite Light and Infinite 
Life, and whose end of existence consists in making 
these virtues uniformly manifest among all sentient 
beings. In Sanskrit He is designated as Amitabha 
and Amitayus, that is to say, Light and Life 
Immeasurable. The ideals of the Shinsht, there- 
fore, are founded upon the principles of absolute 
equality ; they do not allow any artificial or man- 
made distinctions among us; as long as we are 
firmly held in the faith and love of Amita, no 
other conditions are imposed upon us, salvation 
comes impartially to us all, we are sure, cach of 
us, to be born in the Land of Purity of Amitabha 
Buddha. To be under the same conditions means 
that we are all brothers and friends. No wonder 
Buddhism as interpreted by St. Shinran is filled 
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with the spirits of equality and fraternity—which 
are the fundamental sentiments of democracy. 
More than seven hundred years have passed since 
this was proclaimed by St. Shinran. Ever since, 
his followers have been busy to have this spirit 
thoroughly engraved in the hearts of the people 
among whom St. Shinran lived. Its pacific, liberal, 
and democratic influence is perceivable wherever 


the Shinshu Sect has found its way. 


Having more or less definitely outlined the 
Buddhist point of view in regard to its democratic 
principles, let us now see how they stand against 
the so-called modern democracy. As far as ab- 
stract democracy goes, we have no hesitancy in 
giving our unqualified sympathy to it. What 
concerns us here, however, is: 1. How did modern 
democracy come to be so emphatically asserted ? 
2. Does the world really comprehend its  signifi- 
cance, and is it really in earnest to bring out all 
that is contained in the idea? 

There is no doubt that modern socialistic and 


communistic movements are another form of 
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liberalism accentuated politically and economically, 
and that the present world-war is fundamentally 
no more than a gigantic struggle between democracy 
and autocracy. And as these principles have 
historically been permeated with the spirit of rebel- 
lion—which was quite natural, may not modern 
ideals of democracy be tinged with the same 
spirit? This is what we wish to inquire into. 

It is a great pity that we have always to 
be rebellious, to be fighting against something, 
to be trying to uproot evils in one form or another. 
History records all such struggles great and small. 
Human life is like a great ocean where a wave 
once stirred up calls forth another, and this a third, 
and so on. ‘There is perhaps no end to this. Re- 
publicanism versus imperialism, the State versus the 
individual, democracy versus autocracy—struggles 
between these two antagonistic movements have 
been going on from the beginning of history. 
Moder n democracy which has come lately to attract 
attention so much with the progress of the war 
must also be said to be one of those innumerable 


thought-waves which disturb the eternal serenity 


16 


of_the great ocean of Life. Perhaps the time may 
come again before long when another counter-move- 
ment may lift its head. against the present form 
of democracy. If things move on like this, will 
there be no ultimate peace prevailing over the 
earth? Are we going to be eternal fighters and 
sufferers? Probably we are. But this does not 
really concern us. We leave all these to the 
eternal adjustment of things themselves. Our 
ideals may recede for ever, but we are satisfied 
when our immediate objects are gained. Our fights 
are for this. Each generation has its own problems 
to solve. Let us solve ours, and the coming one 
will take care of itself. Only let us not shun what 
confronts us,—which will be an ungrateful and 
shameful deed. While thus engaged in an everlast- 
ing fight, which is also called the progress of 
civilisation, Buddhism offers us individually a new 
world spiritual, where we can have not only our 
wounds healed and our sores assuaged, but also 
acquire a vital force realising our true ideals. This 
is the foundation of social happiness and at the same 


time an approach to the Land of Eternal Purity. 
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Secondly, we like to ask if those modern 
upholders of democracy are really sincere and 
logical and thorough-going in their belief, and if 
they are earnestly engaged in the realisation of 
democratic principles with all that they signify. 
Do we not see even among those priding themselves 
to be emphatic supporters of democracy many men 
of high ideals who are in fact strongly supporting 
imperialistic militarism with all its heinous practices ? 
Their declamation is absolutely correct, but their 
actual doings entirely betray them. Are they 
conscious or unconscious offenders? When theory 
and practice thus contradict each other, we cannot 
help but stop and think, is the so-called modern 
democracy a genuine thing ? 

Falsified democracy is a most dangerous prac- 
tice. How many crimes have not been committed 
in a beautiful and alluring name? Imperialism 
may be all well if assigned to its legitimate sphere, 
but imperialism under the guise of democracy, 
how disgusting! Militarism is to a certain extent 
inevitable, but this in defence of democracy, how 


barbarous! And yet we cannot wholly deny the 
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existence of these facts, these glaringly contradicting 
facts. From falsehood nothing real and permanent 
can grow. Peace based on a contradiction is 
doomed by its very nature to be a sham and a 
disaster. 

One reason for this contradictory state of 
affairs is that the principles of democracy are being 
put in practice mostly by self-styled politicians. 
They are not necessarily men unthinking and of 
low ideals. But they are often likely to be men 
of expediency, who do not hesitate to sacrifice 
their higher convictions for the sake of a practical 
temporary gain. It is unfortunate that most 
politicians are not philosophers or men of high 
spiritual culture. Democracy, therefore, falls short 
of its logical and ideal promises, the beautiful 
flower fails to bear luscious fruit. Whatever 
grandeur, whatever harmony, whatever peace there 
is in the idea of democracy, they are frequently 
lost in the practical result. This is to be deplored. 
We are yet far from enjoying peace in its glorious 
reality. But perhaps this is unavoidable at the 


present stage of civilisation, and this is where 
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Buddhism wishes to concentrate all its spiritual 
energies. To take away all such contradictions, 
to open the way unobstructed for the advance of 
democratic ideals, to let all people know where 
their immediate duties are, and to fight every 
treasonable act which is committed, unknowingly 
or deliberately, against substantial peace,—this is 
the proclamation of Buddhism to all the modern 


advocates of democracy. 


We think it most opportune to expound at 
this juncture some of the fundamental principles 
of Buddhism and to make public what our aspira- 
tions are in regard to the destiny of human beings. 
Such principles may be approached from two sides, 
philosophical and religious. 

From the philosophical or intellectual point of 
view, the object of Buddhism is to inquire into 
the principle of sameness which inheres im the 
Buddha-nature abiding in every one of us. This 
Buddha-nature is all-comprehending, stands above 
all forms of relativity, and therein we find harmoni- 


ously united every possible contradiction which 
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we encounter in our actual existences. Particularisa- 
tion is the most characteristic feature of the world 
in which our senses are awakened. The conditioned 
objects naturally collide and contradict, but in our 
Buddha-nature they are all absorbed as one 
consistent whole. Taken individually, thought is 
taxed to the utmost to effect the unification of 
opposites. But from the height of the Buddha-nature 
that knows no limiting horizons, autocracy and 
democracy are of one value and stand on the same 
level. For even such contrasts as nature and:man, 
self and not-self, flesh and spirit, one and many, 
have no place in the Buddha-nature, but are so 
completely reconciled that each performs its natural 
and proper function without intruding upon the 
other’s. This principle of equalisation exists in 
each of us, and as far as this alone is regarded 
we are all autocrats and at the same time we are 
all democrats. 

Differentiation inevitably takes place when 
this Buddha-nature begins to assert itself according 
to ‘ever-varying individual contingencies such as 


heredity, environment, education, and so forth. 
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The result is, some natures tend towards democracy 
while others take to autocracy, as they are 
differently conditioned in time and space. The two 
principles may thus come to collide, thinking that 
they are irreconcilable in their innate nature. But 
after all they are differentiations of a higher 
principle. The wise know this, and look upon 
them as such. That is to say, they do not 
antagonise one against the other, but make the 
best use of each according to circumstances, so 
that each may develop its inherent virtues. To 
bring out all the perfections of the Buddha-nature 
in and through its particularised forms,—this is 
the object of human experience. We cannot avoid 
struggles and contradictions, but we must not make 
them the object of life which is after all above 
such petty annoyances. This is most important 
—thus to come to a full realisation of one’s true 
being. For it is through this realisation only that 
we can all share in freedom, enlightenment, peace, 
and happiness. 


N Religiously considered, the ideal of the Shin- 
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sh is the realisation of the Pure Land in one’s 
own life. The world as we find it is fall of 
contradictions and struggles between different 
factors such as wealth and _ poverty, intelligence 
and ignorance, good and evil, beauty and ugliness. 
But in the countries of the Buddhas, especially in 
the Pure Land of Amitabha, which is the ultimate 
ideal of Buddhism, all differences are annihilated, 
all disturbances are quieted, all forms of relativity 
are reduced to oneness, and all contradictions blend 
harmoniously in a higher form. That is to say, 
there prevail all virtues born of goodness and 
beauty, such as glory, majesty, love, justice, free- 
dom, peace, and activity. To use the technical 
Buddhist terminology, there prevails in the Pure 
Land the oneness of nature and man, of the savior 
and the saved, and the oneness of all beings ever 
born in it, and the perfect unity of the flesh and 
the spirit, as well as the identification of ideality 
and actuality. Such being the characteristics of the 
Perfect Land of the Buddha, every suffering existence 
is sure to find his ultimate refuge in it, where, being 


embraced in the Love and Mercy of Amitabha, 
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all his aspirations are fulfilled in the most gratify- 
ing manner. When a man comes to realise what 
all this means in the deepest recess of his heart, 
his individuality breaks away from its bondage, 
and he recognises himself in others formerly 
regarded as not belonging to himself. When he 
is thus expanding, he cannot stop until the whole 
world is transformed into a Pure Land of Amita, 
For he is now an ideal being existing in the mind 
of Amitabha Buddha. 

That Amitabha Buddha in His countless former 
lives went through every possible struggle and did 
not hesitate to make whatever sacrifice that was 
needed of Him, was due to His Fundamental Vow 
or Will-to-Save, and this came to be firmly rooted 
in Him on account of His infinite Love and Mercy 
for all His fellow-beings. He could not endure 
seeing them assailed by every actual and imaginary 
evil. He so earnestly desired to bring peace and 
happiness among all suffering and struggling beings 
that He determined not to attain to His Buddhahood 
until they were all destined for the Pure Land. We 
know now that His Will-to-Save is fulfilled and His 
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Amitaship is eternally established. We are, there- 
fore, no more to be involved in the struggles and 
sufferings of the world, but to tarn towards Amita 
as savior, to rely upon His mercy, to look directly 
into His ideal Land of Bliss, to aspire after its holi- 
ness, to attain its realisation in life, and to 
abide in its eternality and in its inextinguishable 
joy. This is our religion. This is the reason for 
our missionary activities. 

These two aspects of Buddhism, intellectual and 
religious, determine the two main divisions of it known 
as the School of the Holy Path and the School of the 
Pure Land. Tendai, Kenshu, Dengyo, Kobo, Yésai, 
Dogen, and Nichiren emphasised the former, while 
Zendo, Yeshin, Honen and Shinran placed stress 
upon the latter aspect of the Buddhist teachings. 
Though they seem to differ, their ultimate significa- 
tion is one. The one puts its centre in the self as 
the saving power, while the other places its absolute, 
unconditional belief in a being apparently outside 
of self. The one is purely subjective, and the 
other thoroughly objective. The one asserts self 


so that nothing remains outside of self, but the 
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other negates self to the extent that it is completely 
absorbed in something other than self. Manifestly, 
these are the two poles of a thing, diagonally 
opposed to each other. But in their ultimate 
meaning they are just two logical aspects of One 
Reality. For there cannot be two lives, but one 
unifying Life, which we call Truth. In this all is 
harmony, nothing ever is agitated. Whether 
objectively perceived, believing in Amitaibha, or 
subjectively reflected, absorbing in one’s own self, 
the unity remains eternally unbroken. Our duty is 
to recognise this unity, to enforce it, and to live in 
it, so that eternal peace and everlasting joy may 
be ours. For there is no other way to bring this 
blessed state of things on earth except the recogni- 
tion and enforcement of this unity of life. 


Therefore, our solemn conviction gained in the 
light of the Buddha is this: If autocracy has no 
absolute value, neither has democracy. If democra- 
ey is right, why should not autocracy be right 
also? We Buddhists believe that in this world as 
well as in the ideal world of Amita there are 
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no absolutely determined values or particular things 
that cannot be reduced to some other terms, and 
therefore that autocracy does not unconditionally 
exclude democracy, nor does democracy autocracy, 
they are after all two aspects of a thing which is 
in itself above such opposites. 

We are afraid, however, it will be a long time 
before this pacific state of affairs will ripen into 
actuality in this world. The masses of humanity 
are still groping in the darkness of dualism, they 
do not yet know how to lift their heads above the 
clouds of ignorance, and as long as they remain 
thus confused, no permanent peace will be ours yet. 
A temporary quietude may prevail, but soon a wave 
of disturbance may come rolling over us. The 
future of the world is still enveloped in misery. 
But how long can we abide in tranquillity seeing 
our brethren steeped in blood? Are they not all 
children of Amitabha Buddha and equal before Him ? 
We cannot stop short of propagating the gospel of true 
peace based upon the Will-to-Save of the Buddha. 
We must unite all our Buddhist efforts to awaken 


the world to the reality of our faith. In the Land of 
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Purity all flowers are blooming in profusion, each in 
its own individual magnificence. Why can we not 
in this world of ours make all forms of government 
flourish cach with its special characteristic advan- 
tages ? Cannot autocracy prosper side by side with 
democracy ? Indeed, democracy is autocracy po- 
pularised, and autocracy is democracy consolidated. 
From the Buddhist point of view, it is better not 
to exaggerate the ich eee on 
0 point of agreement. 5 
モデ ーーー ニニ 

Various practical problems concerning the rela- 
tionship between America and Japan must also be 
settled in the light of the above discourse, that is, 
in the spirit of unity in variety. -America has her 
own way of dealing with things, and so has Japan. 
Japan must not force America to accept what the 
latter has not in her natural constitution. Nor can 
America expect of Japan to adopt what is not 
agreeable to her native temperament. Each ought 
to respect the other’s natural peculiarities. If Japan 
favors autocracy in whatever sense this may be 


understood, there is reason for it, social, historical, 
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or otherwise: if America claims to be democratic, 
it is perhaps inevitable. There is no necessity to 
quarrel over these things. Let us open our eyes 
to a far greater aspect of life, where all our trifling 
discussions and misunderstandings are levelled. 
Let us never lose sight of this unifying principle, 
which is known in Buddhism as Dharma or the 
Law, believing in the Love and Mercy of Amita, 
who has realised in himself this Dharma. Let us 
build our kingdom upon this basis and ignore all 
the unessentials that may obstruct our expansive 
view of unity and permanent peace. We do _ not 
advocate democracy, nor do we rejoice over auto- 
cracy. They are both fragmentary views of life ; 
for whatever our individual and national differences, 
are we not living in the unity of the Dharma, in 
the great Ocean of Love and Mercy of Amitabha 
Buddha ? 
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